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“…in the fully-formed proletariat the abstraction of all human-
ity, even of the semblance of humanity, is practically complete… 
the conditions of life of the proletariat sum up all the conditions 
of life of society today in their most inhuman form… man has 
lost himself in the proletariat, yet at the same time has not only 
gained theoretical consciousness of that loss, but through urgent, 
no longer removable, no longer disguisable, absolutely impera-
tive need — the practical expression of necessity —is driven directly 
to revolt against this inhumanity…But it cannot emancipate itself 
without abolishing the conditions of its own life. It cannot abolish 
the conditions of its own life without abolishing all the inhuman 
conditions of life of society today which are summed up in its own 
situation… It is not a question of what this or that proletarian, or 
even the whole proletariat, at the moment regards as its aim. It is 
a question of what the proletariat is, and what, in accordance with 
this being, it will historically be compelled to do.”
~ Karl Marx, The Holy Family

“the relation of capital and labor…is an essential civilizing mo-
ment.”
~ Karl Marx, Grundrisse, 287

“For a society of commodity producers, whose general social 
relation of production consists in the fact that they treat their 
products as commodities, hence as values, and in this material 
[sachlich] form bring their individual, private labours into relation 
with each other as homogeneous human labour, Christianity with 
its religious cult of man in the abstract [...], is the most fitting form 
of religion.”

~ Karl Marx, Capital, 172-173





1.

We live in an era of long-unfolding ecological crises, paradoxically both lum-
bering and lithe, metrical and mercurial. These crises appear as the crisis of the 
sustainability of human life on a sickened, dejected planet, but are fundamen-
tally the crisis of the capitalist mode of production. Capital has created a world 
after its own image.

2.

The relations that govern the metabolism between those two great sources of 
all ‘wealth’—human labor and material nature—are breaking down. Indeed, 
capitalist relations of production form the nucleation point of this partition-
ing, through which both ‘human labor’ and ‘material nature’ appear as natural 
conditions of existence, both presuppositions and results of production.

3.

It is the breakdown of this relationship that reveals capital itself as a moving 
contradiction between humanization and dehumanization, a contradiction 
between valorization and devalorization.

4.

Our current era of long economic stagnation and punctuated volatility is a 
period of dehumanization accompanied by a swarm of ‘natural’ compensations 
that disintegrate any clear break between human and nonhuman, produc-
tion and consumption, industry and its extractive hinterlands.1 This peculiar 
‘holism’ only seems to take the shape of catastrophe, the aggregate effect of 
climate chaos, mass extinction, social unrest, and economic instability. If 
nature has indeed taken back the reigns of history, it would seem to have done 
so only to end it. It is not a triumphant humanism that resolves this crisis, but 
the abolition of the racialized regime of the human through the production of 
communism.

5.
  

Despite the clarion calls sounded in the name of programmatic political ecol-
ogy2—whether peace or order, economic growth or degrowth, sustainability or 

1  Among these natural compensations, we include ‘extreme weather events’ that are the result of 
breakdown in climate cycles, the proliferation of zoonotic and anthroponotic disease outbreaks, the 
reorganization of food webs and ecological structures, and the triggering of wide-ranging trophic 
cascades. 

2  As a non-exhaustive representation, we include for example proponents of the ‘Green New 
Deal;’ the communitarianism, collectivism, and municipalism of the social ecologists; ‘wilderness’ 
reserve deep ecologists, ‘degrowth’ advocates and communists (e.g., Jason Hickel, Kohei Saito); 



eco-socialism, social ecology or deep ecology—little clarity has been provided 
on the matters at hand. The various valences of the crisis—ecological, social, 
political, economic, climatic—appear as independent phenomena on the world 
stage, brought together by misfortune, greed, or political miscalculation. The 
purported solutions are as varied as the supposed causes. But the underlying 
humanist assumption that ‘humanity’ itself is the subject-object of history and 
our political and moral concern is not challenged even by the most radical 
leftist analyses of the present moment. 

6. 

In actual practice, that abstraction we call ‘the human’ is really achieved by the 
very contradictions which now appear to us as polyvalent crises in our time of 
monsters. ‘The human’ is a perverted form of the social and ecological relations 
that make up the capitalist mode of production, a form constituted through its 
external antagonism with the nonhuman world and its internal racialized and 
gendered management of its forms of being [Daseinsformen]. It enters the histor-
ical stage as a determinate negation of ecological dynamism and the continuity 
of life on the planet.

7. 

Capitalist civilization is a recurring anthropogenesis and the simultaneous 
degeneration of the human. Capital posits humanity only to abject it.  The 
project is now to articulate a theory of communism as the end of the capitalist 
world, the end of the cult of man, and the end of species. 

8.
 
  The prevailing ‘eco-Marxist’ traditions account for capitalism as a social totality 
not limited to the immediate process of production, yet it is precisely this 
turn away from production that limits their capacity to explain the particular 
relationship between the nonhuman and the human. Both of these terms are 
presumed to exist as an ontological matter and are brought together by capital-
ist production in destructive ways. For humans, this involves both exploitation 
in production and immiseration in the sphere of circulation. For nonhuman 
‘nature,’ degradation—the metabolic rift—is primarily an external effect in the 
sphere of circulation. Production itself is still perceived as a continuity with the 
transhistorical human labor process. These accounts of ecological Marxism take 
human labor as a given.3 For us it is a point of departure. It is only by entering 

climate-Leninists such as Andreas Malm, Jacobin partisans of the ‘ecological’ development of the 
productive forces and critics of degrowth (e.g., Matt Huber, Leigh Phillips); and even the Bordigist 
“Immediate Program” of communism. While the content of these prescriptions varies widely 
and in some cases directly contradict each other, they are all programmatic in the sense that they 
are positive ecological programs to be realized fundamentally through affirmative struggle in the 
political sphere.

3  This is true even for Kohei Saito, darling of the eco-socialist milieu, who offers perhaps the 



the subterranean world of production that we can account for how the appear-
ance of conflict between man and nature offers a glimpse of the real relations of 
the capitalist mode of production. 

9. 

At a general level, the metabolic activities in which humans and other species 
engage in relation to their environment are transhistorical and indeterminate. 
The labor process, understood as a form of this metabolic exchange, is both 
private and social, concrete and abstract. In a capitalist commodity economy, 
these characteristics are collapsed and human labor is social only in its abstract 
character. Concrete labor is privatized and social labor is abstracted as human 
labor in general. By virtue of this generality, human labor is reified in the form 
of value.

10. 

This general expenditure of human ‘life force’4 does not really exist in a uni-
most comprehensive critique in this school, yet uncritically accepts the uniqueness of human 
labor as against the activities of all other species in all epochs. Søren Mau, who is also enjoying the 
status of micro-celebrity for his recent book Mute Compulsion, similarly treats ‘human production’ 
as ontologically sui generis, going further in arguing that “humanity” is a common “essence” that 
“persists underneath” capitalist relations of production (see Mute Compulsion, 81). For Mau, this 
human social ontology is supposedly predicated on the use of tools and the production, rather than 
merely the consumption, of the means of subsistence–the ostensible differentia specifica of man. 
Mau is not the first to argue that human production always presupposes social labor, which is itself 
indeterminate, but must be determined by a definite historical social form (e.g., Diane Elson, “The 
Value Theory of Labor”). The claim that this sociality, production, and tool-making and use is the 
constitutive fact of humanity sui generis is a specious anthropology and biology at best, one we reject 
here quite unequivocally. We assume the interested reader is also more generous to the diversity 
of nonhuman metabolic activity and incredulous towards such thinly veiled anthropocentrism. 
Consequently, by extending this generality to humans as a matter of species ontology, Mau sets 
himself up for misunderstanding how humans themselves are necessarily subject to real internecine 
speciations in the historical development of capitalism, in the form of race and gender. For a cri-
tique of Mau in general, with specific attention to this latter problematic of difference, see Richard 
Hunsinger, “The Roaring Silence.” 

4 This is often translated from Marx as ‘human energy expenditure,’ as in the English translation 
of A Contribution to a Critique of Political Economy (1859): “Use-values serve directly as means of 
existence. But, on the other hand, these means of existence are themselves the products of social 
activity, the result of expended human energy, materialized labour” (29). In the original German, 
however, Marx uses the term menschlicher Lebenskraft, which more accurately translates to ‘human 
vitality’ or ‘life force.’ The reduction of this living, creative character of labor, what Marx in the 
Grundrisse called the ‘the living, form-giving fire’ of labor to its prosaic thermodynamics has cloud-
ed the analysis of abstract labor and its relation to nonhuman metabolic activity and ecology for 
over a century, from Serhiy Podolynsky’s ‘ecological economics’ to Isaak Rubin’s value theory and 
his contemporary adherents and detractors in and outside the ‘value-form theory’ milieu. There is 
a continuity and a difference between energy and vitality. The latter is a particular manifestation 
of the former, in its transformation and conservation, but is not identical to it. Labor is measured 
in time, not units of energy: “Just as motion is measured by time, so is labour by labour-time” (A 
Contribution, 29). It is notable that Marx, in one of his physics metaphors, opted for motion, rather 
than work, which is measured in the same units as energy (joules). Though motion is the effect 
of work, it is not identical to the energy required for this transformation. Labor is not reducible 
to calories. Thanks to Mike Gouldhawke for his assistance in clarifying this distinction. As Mike 



form, practical, and material sense in all epochs. It is a latent potentia. This is 
the significance of labor-power for Marx, after all. If the abstraction of concrete 
qualities of labor is supposed to leave us with its expenditure in general, it is 
unclear what differentiates human labor from other, nonhuman metabolic 
activities, whether ‘ecosystem services,’ thermodynamic processes, or animal 
‘work.’ Reducing ‘abstract labor’ to to abstract generality–whether ‘vitalic,’ 
‘physiological,’ or ‘thermodynamic’–presents this problem because it cannot 
be shown that ‘human labor in general’–the metabolic activity of the species 
Homo sapiens–has any a priori qualities not shared across the species bound-
ary or even shared by more complex ecosystemic processes. Recall that, in his 
investigation of ‘human labor in general,’ Marx’s object was to show that all 
human labor can be reduced to simple labor, or human labor ‘pure and simple.’ 
Cognition, psychosocial complexity, and symbolic representation are not the 
relevant considerations.

11. 

The behavior and metabolic activities of the nonhuman world cannot be 
reduced to mere ‘instinct,’ opposed to the ‘purposeful will’ of the labor process, 
the supposed divine province and providence of man. Sociality, consciousness, 
sentience, and purposive action–these characteristics are not limited to human 
beings. Marx’s famed comparison of ‘the architect and the bee’ is quite simply 
wrong. Still, it has no real bearing on his theory of value or his analysis of 
the production process. It is a rather mundane materialist position, but social 
practice precedes the theory of it or its representation in the mind. Even if 
we accept the supposed ‘uniqueness,’ cognitive complexity, or ‘superiority’ of 
Homo sapiens in relation to labor–a specious presupposition at best–it has no 
bearing on the process which objectifies human labor as value. We must search 
for the origin of the separation elsewhere. 

12. 

If we accept that there is an ecological-physiological continuity between human 
and nonhuman metabolic activities, we return to the question of how and why 
only human labor is objectified in the form of value. The metabolic continuum 
of the land and planetary systems does not itself solve the riddle. Recognition 
of this continuity, as opposed to the categorical break presumed by the Europe-
an Enlightenment and its adherents, merely indicates that the separation of the 
human and nonhuman must be historicized. If the labor process as described 
by Marx is now expanded to include the capacities of some nonhuman life, this 
‘purposive action’ may be a necessary, but insufficient condition for capitalist 
production. The sufficient conditions involve particular social relations, not 
merely biological imperatives or cognitive capacities.

points out: “As Marx says motion is measured by time, so is labour. We measure how much gas a 
car takes. But we don’t measure speed by fuel expenditure.” We point out that, as far as the matters 
under consideration here, life force, like ‘ordinary’ energy expenditure, is not a quality limited to 
Homo sapiens.



13.
 
As a social totality, the value form as such is the objectification—the social 
chrysalis state—of the mass of human labor, undifferentiated. Its basis is a 
historical matter, not a matter of ontology, epistemology, evolutionary biology, 
or neuro-cognition. It is through this historical sleight of hand that capital 
emerges as dead human labor animated and re-animated through living human 
labor alone.

14. 

In the capitalist mode of production, social relations between producers—the 
social metabolism—become inverted in the form of the commodity. The 
commonality of all commodities is that they are the product of human labor in 
general, irrespective of the differentiated concrete qualities of that labor. This 
abstraction is not the result of a priori capacities that make humans available 
for abstraction domination, but the historical condition of relating the results 
of human labor to each other as commodities. It is the ‘oneness of their exis-
tence.’ 

15. 

This oneness of existence—undifferentiated or homogenous human labor, ab-
stract labor, human labor in general—is abstracted not only from the concrete 
qualities of that labor, leaving its character as human physiological expenditure, 
but also from other life forces and process, thermodynamic transformations, 
ecological relations, or nonhuman animal ‘work.’ If the condition of possibility 
for this abstraction is that human labor is reduced to expenditure of life force 
then the abstraction of human labor from other life forces and transformations 
of matter is achieved as a necessity brought about through commodity produc-
tion. Irrespective of the diversity of ‘living, form-giving fires’ that contribute to 
the production of the commodity, the only commonality is human labor. 

16.
 
The result of historical contingency, the practical truth of human labor in gen-
eral–reified in the form of value–negates any prior metabolic continuity and 
social-ecological relations. In effect, what is abstracted is not labor as such but 
its human quality, or humanity, pure and simple, as an undifferentiated mode 
of existence or form of being, a common sociality, and as the motive force of 
history. 

17.

Human labor in general, undifferentiated physiologically or in its concrete 



qualities, is a one-sided abstraction that gains a practical truth as abstract labor 
under capitalist relations of production. What is acquired is the practical reality 
of labor as a uniquely human characteristic. The diversity and heterogeneity 
of human activity is flattened and subsumed under this abstraction, as value 
in potentia. In capitalist production, to be human is to have the capacity for 
valorization. 

18. 

This does not suggest that the homogenization of human labor presupposes a 
lack of differentiation within the labor process. Marx nowhere asserts that cap-
italism will homogenize social relations or even homogenize the labor process. 
Capital assimilates difference into the process of production. Race, ethnicity, 
and gender, for example, operate as vectors for the socialization of labor and 
can lower the costs of its reproduction and disciplining.  Difference operates 
as a ‘sorting mechanism’ within and without the process of production. In this 
way, we can understand how differentiation is affected even at the level of the 
immediate process of production and the sphere of reproduction. Surplus value 
production is an abstraction achieved through differentiation. Racial, ethnic, 
gender, and national differences are not only compatible with abstract labor; 
they are constitutive of it. The reproduction of the capital relation is the repro-
duction of this fragmented totality. 

19. 

Nonhuman elements assume the form of objects of production, non-produc-
tive in themselves, lacking the historical potentia to be congealed in the form 
of value. Denizens of the nonhuman realm can only take the form of energy 
inputs, labor-saving technics, objects of human labor processes, raw materi-
als, i.e., constant capital or ‘free gifts of nature,’ or else they take the form of 
waste. Abstract human labor dominates and subordinates both human and 
nonhuman life such that the nonhuman world becomes objectified as ‘material 
nature’—as the mere object of humanity–without being subsumed by it. This 
speciation is both the premise and result of capitalist production.5

20. 

Dispossession—separation from the means of subsistence—transformed both 
social and ecological relations. It resulted in the character of social relations 
being an exclusively human sphere, as social labor and social intercourse is 
conditioned—through the commodity form—by being wrought through hu-

5  By ‘speciation’, we do not simply mean species difference in a taxonomical or phylogenetic 
sense, or the human-nonhuman separation. We include as forms of speciation, among other 
things, race, nation, gender, ability, sex, and sexuality. Our use is drawn from Fanon: “When you 
examine at close quarters the colonial context, it is evident that what parcels out the world is to 
begin with the fact of belonging to or not belonging to a given race, a given species,” (our emphasis) 
in Wretched of the Earth, 40. 



man labor in general. Under capitalism, human sociality is thus only achieved 
through this inversion, the perverted form of capitalist production. It is this 
inversion that separates human activity from nonhuman metabolic processes 
by reifing abstract human labor in the form of value. For Marx, an inversion 
of subject-object takes place through capitalist production in precisely this 
manner. 

21. 

If we broaden our view to consider the practical truth of abstraction of human 
labor in general, from and against nonhuman metabolism, it becomes appar-
ent that, in the capitalistic inversion of subject-object relations, objectification 
takes a two-fold character. On the one hand, human labor, by its inversion 
through the commodity form, becomes the object of the production process 
in its character as a valorization process. On the other hand, it is separated off 
from nonhuman inputs that cannot be objectified in the form of value. The 
latter thus become merely vessels for the objectification of human labor. 

22. 

It is therefore not only human sociality that exists in a perverted form in capi-
talist relations of production. The human and the nonhuman, being achieved 
as a practical truth through the valorization process, generated as a speciated 
discontinuity in the continuum of life and metabolic processes, are themselves 
perverted forms of dynamic social-ecological material relationships. The repro-
duction of this speciation is the humanization process.

23. 

The twofold character of capitalist production, at once a process of valorization 
and a concrete labor process, is the contradictory unity of this humanization6 
process, a perpetual anthropogenesis. On the one hand, the abstraction of 
human labor achieves the production of surplus value. On the other hand, the 
concrete quality of that labor transforms objects of production into commod-
ities with particular characteristics and natural forms. It is the reproduction of 
man in the abstract that is both the premise and result of capitalist production. 

24.
 
The process of production, as a humanization process, conceals its opposite–
dehumanization. The reproduction of the human quality of work, in both its 
abstract and concrete qualities, conditions nonhuman activity, thermodynam-
ics, and metabolism as non-labor. Nonhumanity and inhumanity can only 

6  Humanization is here understood to be a practical truth that finds its corresponding ab-
straction in thought in the form of anthropology, zoology, and modern modes of taxonomy and 
phylogenetic categorization, all of which take speciation—a reification of the value-form—to be 
transcendental reality.



appear as objective conditions of production—raw material inputs, means of 
production, labor-saving mechanisms and technologies. If they have no utility 
to production, then they appear as the mass of ‘waste’ or ‘surplus’ to capitalist 
production, which is a surplus to humanity. 

25.

Capital must be understood as the dead corpse of humanity, animated through 
the reproduction and objectification of living humanity in the form of value. 
The human being, alive or dead, is no more than a ritual of capital. The ritual 
requires the further objectification of the nonhuman in the concrete natural 
form of commodities, the mere earthly shells of the abstract humanization 
process. 

26.

‘Humanity’ and ‘civilization’ are indeterminate totalities, with varied historical 
meaning and content, but they are given determinate forms through the capi-
talist mode of production. ‘Human civilization’ thus appears as an accretion of 
determinate capitalist forms, the hologram projected over the arcane world of 
capital’s peculiar inverted metabolism. The content of ‘human civilization’ is 
capitalist, through and through.7

27.

With the generalization of capitalist production, the relationship between 
nonhuman animals and social reproduction has dramatically transformed. 
Unlike human labor-power, the energy potential of nonhuman animals can be 
entirely displaced from the process of production. This has tended to be the 
case over the course of capitalist development, as machinery has affected greater 
labor productivity as means of production,8 displacing ‘beasts of burden.’ On 
the other hand, because they are not laborers, they can increasingly figure into 
production processes as raw materials and objects of labor. This is especially 
true following crises, stagnation, and in the secular decline of valorization. 

7  “[C]apital = civilization,” Marx, Grundrisse, 634

8  The convergence and homogenization of human labor in the abstract is the condition of pos-
sibility for mechanization and the rising composition of capital. Machinery is not itself not a mode 
of production but an aspect of this specialization and compulsion for productivity gains. It need 
not be the only form this imperative takes. Specifically, labor-intensive accumulation is realized 
through regimes of labor differentiation and hierarchy—race and gender—that are mobilized in 
the immediate process of production to squeeze as much labor in a given unit of time. Physical 
coercion, unfree labor, temporal discipline, and the racial and gender division of labor are all forms 
of labor-intensive accumulation. In other words, techniques and not just technology are involved 
in intensive growth (production of relative surplus value) and not limited to extensive growth 
(absolute surplus value). Gender and race penetrate the immediate process of production and not 
merely ideological referents or representations for proletarian division and abjection.



28.

The convergence of humanity, by way of the homogenization of abstract labor, 
is achieved through its differentiation and speciation. Once achieved, this 
dynamic creates, somewhat paradoxically, the possibility of nonhuman substi-
tution, principally in the form of machines but also historically in the form of 
nonhuman animals (draught animals), ecosystem processes (the waterwheel), 
and ‘dead’ carbon energy (fossil fuels). This substitution, however, is only 
possible precisely because these forms of nonhuman work and energy are not 
labor and not remunerated as such. They are “free gifts” of nature. This exposes 
a central contradiction of capitalism: in its historical constitution of productive 
human labor, which, as the abstract substance of value, is its source of life and 
raison d’être, it simultaneously drives to strip increasing swaths of humanity of 
its social substance, dehumanizing and rendering abject, replacing living labor 
with the dead, systematically hollowing out the human form that is the well-
spring of accumulation. This is the historical and logical tendency of capitalism 
in which race, gender, and species index the immanent tension between the 
human and nonhuman. Crises of valorization are in a different register crises of 
humanity. 

29.

As capitalist production undermines itself, capital produces a growing mass of 
surplus humanity and surplus to humanity, whether in the form of the growing 
mass of slums and unhoused encampments, devastated forests, despoiled in-
digenous lands, dispossessed racialized youth, former loggers and millworkers, 
bereft peasant farmers, destitute miners, or nonhuman animals both consumed 
and expelled by the economy. In the peripheries of valorization, the only unity 
is dehumanization. 

30. 

With no formal relation to capital, this surplus is cast off from the process of 
production and with it the sphere of humanity. Given over to the sphere of 
non-existence,9 this dejected object-shell is racialized, animalized, dehuman-

9  We note the long history of black radical and anti-colonial critique of speciation and ‘the 
human,’ from Aimé Césaire and Frantz Fanon to Saidiya Hartman, Hortense Spillers, and Sylvia 
Wynter through to the Afropessimist critique of white civil society and the world of the human 
as fundamentally antagonistic to blackness. We will not rehearse the back and forth between 
‘Marxism’ and its Afropessimist detractors, but merely give relief to a particular aspect of concern: 
the relationship between labor, whiteness, and human dignity. Indeed, ‘the human’ is constitutive 
of racialization, abjection, violence, immiseration, and destitution. If these theories have not quite 
adequately captured and described the mechanism, they have at least presented the contours of 
a real theoretical, practical, and historical problem and attempted to confront it. As conventional 
Marxist theory has been unable to account for the practical realism in this basic position, it has 
typically relied on ad hominem criticism, condescension, or outright contempt for this general 
anti-civilizational and anti-human orientation. We seek to rectify that.



ized, gendered, and ‘naturalized.’ The relation between dehumanization, racial-
ization, and gender thus inheres in the capital relation. Capitalist reproduction 
is the reproduction of class, gender, race, and species. These speciations are the 
real historical concrete forms of the capital relation. Abandoned by the process 
of valorization, these external and surplus social forms nevertheless remain 
tethered to valorization as its conditions of possibility.

31.

The capital-relation concretizes species, gender, and racial difference as a natu-
ral, biological, and transhistorical. Species, race, and gender operate as partic-
ular modalities of surplus life—surplus to the valorization process as such. It is 
valorization that exalts productive labor as ‘human’ in character. Unproduc-
tive activities—whether conducted by humans or not, whether ‘necessary’ as 
reproductive labor or not—lack the capacity to produce surplus value, and as a 
result are abjected and dehumanized. Race and gender achieve dehumanization 
and animalization within the sphere of humanity.

32. 

Crisis is a necessary manifestation of the commodification of human labor, the 
regulation of human activity by abstract human labor, a social relation. Crises 
of production are thus crises of this valorization of objectified human labor by 
living human labor. Crisis implies a breakdown in the humanization process. 
Long-term secular crisis implies a tendency towards dehumanization.  Valoriza-
tion and crisis, humanization and dehumanization–their shared inseparability 
and antagonism express two sides of the same coin.

33. 

The secular tendency of capital is to develop the productive forces, displacing a 
greater relative surplus population from the immediate process of production, 
even as it absorbs absolutely greater numbers of proletarians. The production of 
a permanent surplus population is the immanent tendency of the capital rela-
tion, a population surplus to the process of production, of valorization. Capital 
accumulation is the proliferation of pauperized misery. 

34. 

Devalorization is expressed as dehumanization. The ‘General Law of Capital 
Accumulation’ takes the form of immiseration, racialization, feminization, 
and abjection of the proletariat. Capitalist production posits surplus humanity 
as its opposite—inhumanity, a surplus to humanity—in which race, gender, 
and species play the greatest part. In this sense, within capitalist relations of 
production, dehumanization is a form of appearance of devalorization that is 
particularly pronounced in the era of the Long Crisis.



35.  

The separation of the nonhuman and the human conditions particular forms 
of immiseration, social domination, the domination of ‘nature,’ and political, 
economic, and ecological crises. In this sense, not only is dehumanization an 
aspect of the value-form, but crisis, devalorization, and stagnation appear as 
the crisis of the ‘anthropocene’ precisely because they index a crisis of capital’s 
humanization process. Under these conditions, social revolt and unrest take on 
ecological, nihilistic, and misanthropic dimensions, as capitalist reproduction is 
decoupled from proletarian reproduction, which is to say it is decoupled from 
the reproduction of historical humanity.

36.
 
We are interested in the practical critique of the human that has materialized 
in recent cycles of struggle. Accompanying the crisis in the class relation–the 
decoupling of social reproduction and capitalist reproduction via the wage–is 
a crisis of humanity that is expressed increasingly as struggle against speciation 
and all it has wrought. Eco-sabotage, animal liberation, indigenous land de-
fense, racialized revolt against the state, the struggle against gender—the only 
unity here is a unity-in-dehumanization, a unity-in-abjection. Yet each risks 
treating an abstract humanity as an ahistorical concrete reality–an autonomous 
subject–and labor, value, and capital along with it. Herein lies the contradic-
tion of humanist struggle. As the crisis of valorization lumbers onward, ‘the 
human’ must defend itself from the beasts and the lumpen.

37.

This crisis of ‘the human’ has characterized the recent cycles of struggles.10 In 
the period of the Long Downturn, cycles of struggle have increasingly taken 
the form of struggles against dehumanization and abjection and struggles 
against ‘anthropocentrism’ and ‘human supremacy.’ Most explicitly, both the 
modern environmental and animal liberation movements11 can be traced to the 
10  A cycle of struggle is an internal contradiction in the capital relation, a moment in the capi-
talist mode of production in which it produces its own overcoming. Proletarian activity is an aspect 
of the totality, as a social formation immanent to the development of capital’s systematic dialectic. 
In this sense struggle is form-determined by the capital relation. Capital is itself a real social prac-
tice, rather than a mere economic form. Yet, with the movement of capitalist development, social 
forms attain a quasi-independent determining capacity, such that capital dominates and subsumes 
labor and form-determines aspects of the totality beyond the immediate process of production. 
Political economy therefore provides conditions of possibility for social struggle, which is to say 
that it also sets constraints on the form that struggle takes.

11  Here we refer to movements that are self-defined as ‘animal rights,’ ‘animal advocacy,’ ‘animal 
liberation,’ ‘radical environmentalism,’ ‘radical ecology,’ ‘deep ecology,’ ‘green,’ etc. In part through 
this self-definitional character, which we interpret as a signal of the period of crisis in the human-
ization process, they betray the limits of their political programme and historical composition. 
They cannot subsume prior struggles around land, subsistence, or the well-being of nonhuman 
life, especially those on the peripheries of capital’s creeping influence. Though racial speciation 



1960s and attained particularly militant forms by the 1980s, when the decline 
of workers’ movement was in full swing. It remains to be explained why animal 
liberation and radical ecology emerged how they did, when they did.

38.

The discrete mobilization around nonhuman animality and ecology was made 
possible by decoupling the reproduction of capital from the reproduction of 
humanity (the wage relation). Labor-shedding from manufacturing sectors and 
the decline of the workers’ movement has led to a rise in the permanent surplus 
population that is managed in capital’s sphere of circulation. Circulation and 
social reproduction struggles, including racialized and gendered revolt against 
state violence and compulsory market dependence and indigenous defense 
of traditional territorial relations, are waged over capital’s management of the 
borders of humanity.

39.

While the relation between the human and the nonhuman has increasingly be-
come a terrain of struggle, the limits of vulgar anti-humanism should be clearly 
laid out. A closer examination of the aftermath of the 2008 global crisis reveals 
how counterrevolutionary forces have been similarly shaped by misanthropic 
revanchism. What appears as contemporary misanthropic romantic anticapi-
talism cannot adequately be compared with fascism, despite formal similarities. 
Fascism itself emerged between the two greatest periods of economic expan-
sion, proletarianization, and industrialization in world history. Our present is 
beset by something like the farcical inverse of this scenario–a long economic 
decline trailed by the creep of ecological collapse. Fascism was a response to 
early crises of the humanization process, in its constitution, and in this sense it 
violently managed the terms of human being and belonging. Our era of crises 
is characterized overwhelmingly by dehumanization–the disarticulation of the 
humanization process itself. The forces of reaction and insurgency reflect this 
as fragmentation and atomization, simultaneously misanthropic, humanist, 
ecological, and industrial. The ‘green-brown’ politics of ultra-right nativism, 
neo-fascist occultism, and ecological romanticism are paradoxical movements 
to reestablish and violently enforce the racialized borders of humanity through 
the period of its terminus.12

clearly plays a role, such struggles belong to an array cycles of struggle against imperialism, settler 
colonialism, and plunder - efforts to transform diverse non-capitalist modes of life into an uneven 
dependence on global capital in its periods of expansion. Many such struggles, ongoing and resur-
gent, correspond to the periodization offered here, but have as their bases discrete conditions and 
historical inheritance. We simply note that contemporary animal and earth liberation movements 
as such belong to the long era of capital’s decline. 

12  The popular moniker ‘eco-fascism’ fails to capture these dynamics, betraying the more 
general limits of ‘anti-fascist’ politics and united fronts. Considerations of length do not allow for 
a thorough examination here. Let it just be said that a coherent eco-fascism presupposes a political 
unity, state integration, and organizational programme that the current historical constraints of the 
long decline do not easily abide. The fascist milieu faces forces of capitalist disintegration–this is its 



40.

Capital requires some means outside of its direct disposal in the immediate 
process of production to manage this surplus, speciated life and maintain the 
conditions of possibility for accumulation. It is here that the state as the politi-
cal form of the capital relation comes into its own. The state as a political form 
manages value as a social form, the value form as such, through force. When 
the capital relation enters into periods of crisis, the political form becomes 
more immediately crucial and the economy appears to recede. The activities of 
the state thus betray cycles of accumulation and crisis.

41.

A crisis in the capitalist class relation occurs as the reproduction of the pro-
letariat is decoupled from the reproduction of capital. Recomposition of the 
capital relation is expressed as the secular tendency for the rate of profit to fall, 
leading to stagnant investment and shedding of labor from the valorization 
process. The specific forms of surplus populations— ‘surplus humanity’—are 
shaped by specific crisis trends in the capitalist system. As these populations 
are recomposed and decomposed, as direct domination, dispossession, state 
violence, and carcerality become increasingly deployed as means to secure 
capital’s conditions of possibility, and as the wage relation is decoupled from 
both capitalist reproduction and social reproduction, struggles against the state 
form and gender and racial domination become increasingly pivotal modalities 
of struggle against capital itself. 

42. 

The declining cost of raw material inputs and constant capital acts as a coun-
tervailing force against the secular decline in the rate of profit. The long-term 
tendency of capital is to displace human work with these raw materials and 
historical condition of possibility. Yet it does so without the clear inroads to overcome those limits 
and develop a ‘community’ in the form of a state invested with the capacity to achieve the rebirth 
of the racial-national body. At the very least, this would require a return of economic growth and 
investment in manufacturing and infrastructure, to say nothing of the extralegal violence, labor 
discipline, and militarization that would attend it all. Needless to say, this would be decidedly 
non-ecological. That historical fascism and national socialism have at their intellectual roots an es-
oteric mysticism and ecological romanticism, that fascist and national socialist mobilizations share 
a genuinely insurgent character, that many contemporary fascists, ultra-nationalists, and far-right 
trolls seem to have an affinity for a ‘return’ to the land or half-baked land ethic, that the history 
of modern eco-defense is riddled with instances of white patriarchal chauvinism, anti-black-
ness, anti-indigeneity, and xenophobia–these do not an ‘ecofascism’ make. There are fascists and 
crypto-fascists who trade in ‘ecological’ code, to be sure, but, in a materialist sense, an ‘ecological 
fascism’ is a contradiction in terms, not so unlike its cousin ‘green capitalism,’ or that false idol of 
the left–socialist economy.   Let us be clear: the monstrous groupuscules that lie in waiting in our 
interregnum may deserve to be called fascists, misanthropists, and ecological charlatans, among 
other things, but this period is qualitatively distinct from 100 years ago–and far more terrifying. 
Casually dropping ‘eco-fascism’ into the mix–as is popular on the left–does not help to clarify these 
matters at all. 



nonhuman energy inputs. Generating and maintaining increased access to 
cheaper and cheaper elements of constant capital—necessarily speciated as 
nonhuman—will remain a central role of the state. This is already seen in polic-
ing of extraction sites and the circulation of energy flows (i.e., pipelines) as well 
as the repressive maintenance of animality in the form of raw material inputs.13 

43.

Capitalism has an observable history of increasing appropriation of nonhuman 
forms of energy and raw materials as it sheds human labor from the production 
process. What has yet to be theorized is the character this gives to social strug-
gle, as humanization is unmoored from the valorization process. The struggle 
for and against humanity is produced as an effect of secular capitalist crisis, 
which pits the workers movement, which is increasingly fragmented, against 
ecological struggle, as the declining manufacturing sectors appropriate increas-
ing proportions of nonhuman inputs, and racialized and gendered class strug-
gle, which increasingly takes the form of revolt against the violent management 
of its reproduction external to work itself. As this tendency cannot be directly 
mediated by production, capital will increasingly marshal its political form to 
ensure speciation obtains, even as the humanization process spirals in crisis. 
The unevenness in the ‘revolt of the species’ along with the ‘revolt of nature’ are 
remainders of the process of capitalist subsumption.14

44. 

The state manages the conditions of capitalist production that capital itself 
cannot directly manage. It thus has a particular function in relation to manage-
ment over the nonhuman sphere, as it vastly overflows the immediate process 
of production. In the sphere of species, this is demonstrated in the United 
States, for example, by the establishment of the United States Forest Service, 
Bureau of Land Management, and United States Fish and Wildlife Service, 
which manage raw material sources and land bases, and wildlife populations, 
respectively. The state has increasingly managed resource lands since the liqui-
dation of private lands during the post-war boom. The state also must directly 
facilitate the construction and maintenance of infrastructures that circulate 
both means of production and means of consumption, such as pipelines, rail-
ways, ports, roads, and energy grids. 

45. 

Struggle in this nonhuman sphere thus often appears as a direct confrontation 
with the state and its management of ‘heritage’ or public lands and nonhuman 
13  We are referring here to the so-called ‘Green Scare’.

14  We treat ‘subsumption’ here in the narrower sense of capital’s abstraction, subordination, and 
articulation of human labor as a form of capital (variable capital) in the valorization process. We 
follow Diane Elson’s treatment of subsumption as a necessary extension of the subordination of 
human activity to abstract labor, human labor in general. See Elson, “The Value Theory of Labor.” 



animal populations, rather than confrontation with direct capitalist exploita-
tion of land or wildlife. Even when capital directly regulates nonhuman life, 
such as in industrial agriculture, the state appears as the enforcer of these rela-
tions by affording property status to nonhuman life. It is thus no surprise that 
land defense and animal liberation struggles have an anarchist and anti-state 
character.15 

46.

The apparent coincidence of anarchism and ecology has found its theoretical 
development in ‘green anarchism,’ ‘anarcho-primitivism,’ and the post-Marxist 
and post-Left critique of civilization.  A millenarian pessimism about ‘moderni-
ty’ and its decadence is not particularly new, and contemporary critiques of this 
‘Leviathan’ can be traced at least as far back as its Enlightenment defenders.  
Though resistance to ‘civilization’ and the regime of domestication has certainly 
been historically and demographically uneven and marked by differentiation 
through colonial encounter, a truly ‘anti-civilization’ milieu is a thoroughly 
modern affair. 

47. 

The anti-state character of modern ecological struggle can therefore help to 
explain some of the convergence between far-right anti-rent extraction (tax-
based) activity and ‘ecological defense,’16 as both appear as populist struggles 
over state mismanagement of ‘resources.’ In the United States, the early history 
of ‘popular environmentalism’ and its progeny in some iterations of ‘radical 
environmentalism’ is a case study in these peculiar political formations.17

48.
 
In the previous half-century, cycles of struggle in the sphere of animal libera-
tion and eco-defense have had a programmatic character. Through the 1970s 
and into the late 1990s, ‘environmentalism’ and ‘animal rights,’ regardless of 
how ‘radical’ their posture or disruptive their tactics, have essentially sought 
forms of state recognition, protection, and management in the nonhuman 
sphere. These struggles have affirmed the ‘nonhuman’ as a category and identity 
to be recognized by the state (as a bearer of ‘rights’) and regulated in its medi-
ation by the capital relation. Now, in the present moment, the capitalist state 
appears as the barrier to be overcome.

15  We must note a distinction here with indigenous struggle against the colonial or settler-co-
lonial state and the politics of indigenous anarchism or anarcha-indigenism, which have developed 
out of geographically and historically particular relationships with colonial state violence, disposses-
sion, genocide, internal population management, and extraction of ‘raw materials’ on indigenous 
lands. In this, these are more characteristic of struggles over social reproduction and against sub-
sumption by colonial-capital. They cannot be reduced or subsumed to ‘environmentalism’ as such. 

16  See Phil Neel, Hinterlands, for the relevant account.

17  See Thesis 39 and footnote 9. 



49. 

Certain formations and tactical developments have expressed in content the 
truth of this historical limitation. We note here the Animal Liberation Front 
(ALF) and Earth Liberation Front (ELF), of course, but also lesser-known (in 
the Anglosphere) underground groupings such as the Conspiracy of Cells of 
Fire, Individualists Tending to the Wild/Individualistas Tendiendo a lo Salvaje 
(ITS)/ Wild Reaction/Reacción Salvaje (RS),18 Eco-Anarquista por el Ataque 
Directo, Evan Mecham Eco-Terrorist International Conspiracy (EMETIC), 
Revolutionary Cells – Animal Liberation Brigade, Práxedis G. Guerrero 
Autonomous Cells of Immediate Revolution/Células Autónomas de Revolu-
ción Inmediata Práxedis G. Guerrero. While the activities carried out by these 
groups diverge dramatically (and not without controversy), they share generally 
an affinity theoretically for insurrectionary anarchism (or perhaps its nihilist 
drift) and illegalism, practically for distributed and decentralized cell networks, 
and tactically for immediate clandestine attack, ‘direct action’ against various 
indeterminate totalities, and propaganda of the deed.

50. 

What these tendencies reveal is the complete spectalurization of politics. In 
the current era, the material community of capital has fully articulated itself 
through all of practical life. Politics has become individualized and political 
activity is diffused across atomized nodes of capital’s material reproduction. As 
this totalization of life under the reign of capital has become transparent, with 
planetary crisis imminent, it is little wonder that revolt became atomized in the 

18  Lest we find ourselves misrepresented, we note here that our objective is limited to a histori-
cal analysis of these various, heterogeneous formations, networks, and cells. Though we like when 
things burn down and blow up, nothing here should be read as an explicit endorsement of any po-
litical form or tactic, especially at a remove from its historical content. Despite whatever criticism 
may be fairly leveled at these groupings–politically, tactically, morally–doing so leaves the problem 
of explanation untouched. To our mind, most anarchist analyses of these matters have been 
trivial, navel-gazing exercises more concerned with mitigating strife within ‘the scene’ of already 
self-marginalized and out of touch groupuscules than with an understanding of how and why such 
formations emerge, gain traction or appeal, or dissolve back into the historical fray. Given that only 
20 years ago ‘eco-terrorism’ was paraded by the state as its ‘number one’ domestic terrorism threat, 
we think that it is high time that these forms of struggle, sabotage, insurgency, and, yes, political 
violence, receive the thorough materialist analysis and periodization that they deserve. As far as the 
Individualists Tending to the Wild/Wild Reaction (ITS/RS) is concerned, at present and to our 
knowledge, all attempts at explanation of their brand of ‘eco-extremism’ have been little more than 
ideological mapping, from both proponents and critics. This might suffice for a critique of the ab-
surdity of their position, analyses, and activities (and to be clear: we agree), but it does not suffice 
as an explanation for how and why these activities proliferated when they did–and this is precisely 
what should be of concern for political theory. It is worth noting that ITS/RS emerged after the 
heyday of the ALF/ELF, both in Mexico and internationally, while the Conspiracy of Cells of Fire 
emerged in the context of the Greek Riots and the failed insurrection, both following the 2008 
financial crisis, the closure of the period of anti-globalization and direct action, and the opening 
of the era of riots, with all its attendant limitations. It is in this context that ecological pessimism 
and nihilism appear as   the mise-en-scène of all serious social conflict as well as its atomized cultish 
parasites. We concur with Ultra that “nihilism inheres in the era. It is a product of history.” 



clandestine, nihilistic, ‘cellular’ form in a struggle against the ‘mega-machine.’ 
This is only the extreme pole of the ‘direct action movement’ in the cycle of 
struggle during the decades following the collapse of the humanist-workers 
movement. Struggle in general has decomposed. At the other pole, this atomi-
zation has exposed environmental and animal liberation politics to be increas-
ingly drawn into the sphere of individual consumption, taking various forms, 
from the banal (paper straws) to the ‘innovative’ (lab-grown meat).

51. 

The brief proliferation of eco-insurrectionary anarchist attacks expresses the 
one-sided autonomization of this cycle. It accreted in the form of increasing 
tactical extremism, divorced in content from any real movement toward the 
abolition of capital, the state, ‘civilization,’ ‘human supremacy,’ or ‘domina-
tion.’ ‘Direct action’ here quite literally implies a unity of means and ends. In 
the political disarray of capital’s decomposition, the nihilistic fetish of form has 
attained a certain prestige.19

52. 

Capital’s multivalent global crises since 2007 have curbed this period of strug-
gle, at least for the moment. Against narratives that privilege political repres-
sion—the so-called ‘Green Scare’—as the determinant factor in the collapse of 
the radical animal liberation and ecological milieus of the 1990s, we assert that 
it was decades of capitalist restructuring, accelerated by the crisis of 2007, that 
fundamentally changed the character of subsequent sequences of struggle.

53. 

The decoupling of the reproduction of capital and labor-power has accom-
plished several things. First, the proletarian condition now presents itself as 
an external constraint to be overcome, to be abolished. Second, belonging to 
the ‘human community’ has been revealed for the constraint that it is. It is not 

19  Andreas Malm’s dreadful attempt at a periodization of this cycle entirely misses this sequence 
and its underpinning in the character of production and circulation. Malm’s How to Blow Up 
a Pipeline is little more than a woefully inadequate tirade against ‘adventurism’ that is at best 
desperately anachronistic in our period of fragmentation and diffusion. He does little to conceal 
his naked allusions to What Is To Be Done? If ecological struggle must be mired in the politics of 
the Second International (and to be clear, it mustn’t), we would suggest that The Mass Strike has 
far more to offer. It is after all the spontaneity of eco-sabotage that Malm takes as his qualm and 
he clearly does not care to think spontaneity and organization together as dual aspects of the same 
process of material practice. His critical appraisal and dismissal of the ALF and ELF offers no real 
explanation of their ‘ideology’ (which was and is far more heterogenous and syncretic than Malm 
suggests), let alone a materialist historicization of their practical activities or a serious consideration 
of their limits. His disdain for all non-centralized organization and operation outside party disci-
pline aside, this is no Marxist analysis. If one were actually interested in the practical considerations 
involved in blowing up infrastructure, they would be better served by the ELF’s Setting Fires with 
Electrical Timers. The reader should let go of this aspiring Lenin of the climate movement and his 
desire for a degrowth Comintern. 



realizable through communist struggle. Communism will abolish the alienated 
practices that give this abstraction any concrete reality, namely by abolishing 
the conditions of dispossession that make available ‘human labor in general’ to 
be objectified in the form of value. Third, activity on behalf of an abstract ‘hu-
man’ or ‘nonhuman’ sphere has been dissolved into the general revolt against 
the valorization of life itself. 

54.

The movement to Defend the Atlanta Forest/Stop Cop City, the Hambach 
Forest Occupation, and the defense of Lützerath provide keen examples of 
this generalization and overcoming of the nonhuman-human opposition.20 As 
ecological crisis, climate collapse, and capitalist decay settle into their uneasy 
syncopation, it is the state that must maintain any semblance of a regular time 
signature. It is through this mediation that niche ‘environmental defense’ passes 
the threshold into a general antagonism against the state itself, as these move-
ments have developed an increasingly ‘mass’ character, the chimera of ‘radical’ 
ecological or animal liberation movements of the past.21 This historical shift 
away from the one-sided ‘activism’ and ‘direct action’ struggles has meant their 
recomposition as struggles over the social reproduction of human/nonhuman 
continuity, the practical negation of ‘humanity’ as such.22 

55.

  The revolt against the speciated ritual of capital has increasingly taken the 
form of struggle over space and place.23 The appearance of the ZAD or zone 
to defend (zone à défendre) across France, the No TAV movement of the 
Susa Valley (Italy), and the anti-roads struggle in the UK are often seen as 
precursors, churning beneath the surface over the last several decades, before 
erupting as the general character of territorial defense since the 2010s. How-
ever, germane as these highly-publicized and closely-watched struggles are, we 

20  See Hugh Farrell, “The Strategy of Composition” for a good discussion of the potentials 
opened by this form of struggle. See “Decomposition: for insurrection without vanguards” for an 
insurrectionary anarchist critique of ‘composition’ as a strategy. See “Commune Against Civiliza-
tion” for strategic considerations of the commune form as a blockade against the infrastructure of 
industrial civilization.

21  ‘Mass’ is used here to mean essentially ‘general’ and to indicate correspondence to a particular 
phase of proletarian activity in  the development of the capital-labor relation. It should not be 
confused with ‘unity’ or ‘unified.’ Rather, in the present period, struggle is only ‘mass’ in character 
in a disaggregated sense, as a fragmented and differentiated generalization. On this development 
of the Stop Cop City/Defend the Atlanta Forest movement, see “The City in the Forest” and “The 
Forest in the City.” This opening of composition is however also a constitutive limit, as the forces 
of recuperation now descend on the struggle in the name of ‘human rights’ and ‘civil liberties.’

22  This generalization is also to be found in the character of activities carried out by anonymous 
cells, and even in the communiqués of a resurgent Animal Liberation Front. See Unoffensive 
Animal. 

23  This reflects the general tilt towards a global capitalist production that has internalized circu-
lation through the application of logistics and the violent management of infrastructure. 



would argue that in the northern bloc of settler colonialism24 the unfolding 
of this dynamic should be traced to recent cycles of indigenous land defense, 
such as the Elsipogtog anti-fracking confrontation, Secwépemc obstruction 
to the Transmountain Pipeline, the Unist’ot’en Camp, and the Mi’kmaq and 
Mohawk blockades of Canadian transport infrastructure in solidarity with the 
Wet’suwet’en–all of which share a continuity with prior cycles of indigenous 
resistance, such as protest against the Mackenzie Valley Pipeline, the Gustafsen 
Lake standoff, occupation of Tla-o-qui-aht (Clayoquot Sound), and the so-
called Oka Crisis. The struggle against the Dakota Access Pipeline was perhaps 
the most popularized form in this sequence, with a widespread skeleton cam-
paign composed of a ‘diversity of tactics,’ but the marrow of the movement was 
indigenous territorial and place-based struggle, including the oft-maligned or 
forgotten Red Warrior Camp. While these struggles trace lineage back through 
centuries of colonization and anti-colonial antagonism, they have attained 
particular significance for a senescent capital that has become increasingly 
dependent on the extraction and circulation of cheap raw materials and energy 
inputs.25 

56.

Capital and its tendencies are of course global. This tenor of struggle is not 
bound to the northern bloc, North America, or northern hemisphere. Indig-
enous anti-extraction and land defense movements can be found all through 
Central and South America: struggle against Canadian mining activities across 
Latin American, such as in Oaxaca, Chiapas, or Mapuche lands in Chile; op-
position to mega infrastructure projects such as Tren Maya in the Yucatán, Paso 
de la Reina Multipurpose Hydroelectric Development in Oaxaca, the TIPNIS 
highway project in Bolivia, oil projects in Ecuador, or large-scale irrigation, 
hydroelectric facilities, and water privatization efforts oriented towards export 
agriculture and extraction across the Altiplano and Southern Chile. The para-
digmatic example might be the   Zapatista Army of National Liberation (EZLN) 
uprising. Perhaps less clear to the northern spectator is the extent to which far 
more recent rebellions–Chile in 2019 or Peru in 2022–have been characterized 
by an indigenous and territorial dimension.26

24  By ‘northern bloc’ we refer to the extensive geographical territories claimed by the United 
States and Canada. The concrete developments of capitalism across these lands share of course a 
global history of commercial expansion, but also a common racial structure molded by histories 
of racial and specifically African slavery and slave trade, indigenous dispossession, privation, and 
partition, and successive waves of white European migration, labor market segmentation, and 
racial segregation. Struggle in the northern bloc has characteristically operated through the mode 
of territorial occupation and racialized antagonism in the face of this historical terrain. See “The 
ABC of Decolonization” by Rowland “Enaemaehkiw” Keshena Robinson and “Already Occupied: 
Indigenous Peoples, Settler Colonialism and the Occupy Movements in North America” by Adam 
J. Barker.

25  See footnotes 8 and 11 regarding the limitations of comparison between ‘environmentalism’ 
and anti-colonial struggle. 

26  See Vamos Hacia La Vida and Taller Ahuehuete for more attentive analyses. 



57.

Territorial or ecological struggles are not endogenous only to the overdevel-
oped, ‘decadent’ capitalist geographies and logistical networks of the global 
north, where the crisis of humanization might appear most acute. It is rather 
something of the inverse. As the crisis tendency of capital penetrates deeper 
into daily life and the sputtering turnover of the system relies more and more 
on raw material extraction and commodity circulation, the membrane that 
separates the human and the nonhuman, town and country, metropole and 
colony, labor and land, spreads more thin at the same that its boundary moves 
from the ‘peripheries’ inward toward the ‘cores.’ The direct violence and state 
management of the inhuman colonies comes increasingly to characterize the 
whole of capitalist life as the discipline of the wage erodes. The exhaustion and 
aerosolization of the production process acts like an internal vacuum on this 
yoke of the colonial-capitalist world. As the sphere of humanization recedes, 
the gangrene of dehumanization spreads.27 

58.

The present moment and sequence of struggles affirm that the degeneration of 
the human remains at the core of capitalist production and crisis. Dehuman-
ization is both the cause and effect of the crisis and its overcoming. It is the 
practical activity of proletarian humanity and the surplus (to) humanity—the 
subhuman, the nonhuman, and the inhuman—that betrays the crisis of capi-
tal’s humanization process. We can see this in the defense of Weelaunee forest 
or the village of Lützerath, the raid and sabotage of the Lafarge Cement Plant, 
global fuel and food price revolts, the continuation of indigenous infrastructur-
al blockades and anti-extraction struggles, coronavirus deprivations, the George 
Floyd Rebellion, the Great Resignation or Great Refusal, and the emergent 
inflation struggles in response to supply chain disruptions, the Ukraine War, 
and climate chaos-induced crop shortages. Here, the terms of struggle appear 
as a question to be posed: whither humanity? As capital’s lumbering motions 
propel us further into the realm of ecological catastrophe, the recent crises and 
their attendant cycles of struggle may be merely dress rehearsals for the tectonic 
natural compensations and social convulsions to come. 

27  “First we must study how colonization works to decivilize the colonizer, to brutalize him in 
the true sense of the word, to degrade him, to awaken him to buried instincts, to covetousness, 
violence, race hatred, and moral relativism; and we must show that each time a head is cut off or 
an eye put out in Vietnam and in France they accept the fact, each time a little girl is raped and in 
France they accept the fact, each time a Madagascan is tortured and in France they accept the fact, 
civilization acquires another dead weight, a universal regression takes place, a gangrene sets in, a 
center of infection begins to spread; and that at the end of all these treaties that have been violated, 
all these lies that have been propagated, all these punitive expeditions that have been tolerated, all 
these prisoners who have been tied up and “interrogated,” all these patriots who have been tor-
tured, at the end of all the racial pride that has been encouraged, all the boastfulness that has been 
displayed, a poison has been distilled into the veins of Europe and, slowly but surely, the continent 
proceeds toward savagery.” Aimé Césaire, Discourse on Colonialism, 35-36.  



59.

These separations, decompositions, and speciations appear as external limits to 
struggle while at the same time providing the only real conditions for revolt. 
The only ‘unity’ of the proletariat is in the movement of its self-abolition. This 
‘unification of the proletariat’ through its practical negation is identical to 
the unification of ‘humanity’. While this might appear to affirm the Marx-
ist-humanist dream, this unification can only be realized immediately through 
communist measures that end the conditions of capital’s anthropomorphic 
mediation—the abolition of abstract humanity as a practical category. 

60. 

This generalized revolt in the sphere of dehumanization is simultaneously a 
revolt against dehumanization and humanization. Bordiga has argued that “the 
dignity of the human person” is a “tragic thesis.”28 Yet the mere negation of 
human dignity offers no promise to leave this world,29 much less to end it. The 
proliferation of the far-right reaction, animated by an ecological and nihilistic 
turn, should stand as evidence of the limits of fetishizing misanthropy.30 It 
is the capital-relation that must be overcome, not human life itself.31 As the 
immediate abolition of the value relation, communism will end the speciations 
that mediate it. Neither the nonhuman nor the human will be spared. 

61.
 

If communism is the genuine resolution of the conflict between ‘Man’ and 
‘nature’—a fully developed ‘naturalism’ that is a fully developed ‘human-
ism’—it is only in the sense that it realizes the destruction of capital through 
the destruction of the separations that mediate it: gender, race, nation, and 
species. Communism is neither a humanism nor a naturalism, but an end to 
the relations of production in which the nonhuman world appears as an inert 
material substrate and humanity appears as the sole possessor of productive and 
creative powers.

62.  

The communist prospects in the revolt against the human are not found in 
Homo Gemeinwesen.32 We are pessimistic about the capacity for ‘humanity’ or 

28  Bordiga, “The Human Species and the Earth’s Crust,” 1952

29  Camatte, This World We Must Leave and other essays, 1995. 

30  See Theses 39 and 47 and footnote 9

31  See footnote 14

32  For our purposes here, tr: “true human community.” There is a notable homology with 
Fanon’s vision of decolonization as the emergence of a new species of ‘man:’ “...decolonization is 
quite simply the replacing of a certain ‘species’ of men by another ‘species’ of men… Decoloniza-



‘human community’, as a practical species, to be commensurate with com-
munism. For us, communism is not the full realization of humanity, or the 
end of human ‘prehistory’ – the birth of human history, tout court. It is also 
not a ‘return’ to a common ‘species being,’ from which we are alienated by 
capitalism.33 We depart from the thesis that ‘the species’ has been decoupled 
from valorization and domesticated by capital, which has become an autono-
mous despot, and that, to end the incessant wandering of humanity, we must 
simply leave this world and to return to our ontological essence. This is simply 
not possible. Rather, it is our view that humanity as a practical social relation 
is coterminous with the capital relation itself. Communism is a sequence of 
anthropoptosis34—the death of the human in the death of capital–a generalized 
treason to the species.

tion is the veritable creation of new men,” Wretched of the Earth, 35-36.   

33  We do not ascribe this position to Marx, who had an increasingly nuanced view of the 
practical relation between the human ‘species’ and the ‘nonhuman’ world, and who was no vulgar 
humanist. Still, even in his most critical works on the metabolic exchange or the secondary eco-so-
cialist literature that interrogate Marx’s thinking on the subject, there is an ontological speculation 
at work when handling the problem of the human species and human activity. 

34  Chuang, for whom we share an affinity, has expressed something close to this position:  “...
communism would do away with the metabolic rift between the human and non-human worlds 
that the private property system had widened. In more rudimentary terms, this is expressed as the 
dissolution of the divide between ‘human’ and ‘nature’ as fully separate spheres, both in concept 
and in reality…   Communism not only entails the desecration of anthropocentrism, but also the 
recognition that there is no pure nature to return to, that all forms of ecological remediation are 
forms of cooperative construction between the human and the non-human, and that, in the end, 
the non-human world can (in fact, must) blossom with and through the advance of the human 
species as a result of human activity.” See Chuang, “Dirty Work.” 
 
We differ in our analysis of the depth and breadth of the historical separation of spheres and would 
argue that a necessary distinction is to be made between ‘the human species’ as a phylogenetic or 
biological species concept, and ‘the human species’ as a real practical phenomena, a reification of 
capitalist production. The former concepts are either held to be real, in the sense that these species 
are ‘natural’ and discrete kinds that exist as such independent of categorization schemas or any 
conceptual abstraction (realism), or nominal, that species are only these categorizations and abstrac-
tions (nominalism). What we have argued above is that, for ‘the human species,’ the species prob-
lem cannot be reduced to either, but is a historical material problem, because ‘the human species’ is 
a form of appearance of the real abstraction of labor. This is the most important species abstraction 
for capital, but it is certainly not the only species categorization of interest for the organization of 
extraction and production. It is only in capitalism that ‘human activity’ appears as creative power, 
as something supersensual, while the nonhuman appears as the passive and sensuous world. 



The remains of Vail Mountain’s Two Elks restaurant on Oct. 20, 1998, the 
morning after the Earth Liberation Front destroyed the resort’s facilities.








